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When the Berlin Wall collapsed in 1989, some predicted that the world would enter
a new era characterized by liberal institutions and human rights. The war in the former
Yugoslavia, the 1994 Rwandian genocide, and the 2001 terrorist attacks against the
United States dashed these hopes. Many people now realize that developing liberal
institutions will require hard work. Part of this work is intellectual, for those commit-
ted to liberalism need to defend it against its despisers. Despite its flaws, In Defense of
Human Dignity is an important book that recognizes this challenge. I recommend it for
scholars and citizens who are concerned about liberalism’s future.

—Derek S. Jeffreys
University of Wisconsin, Green Bay

Subverting Greed: Religious Perspectives
on the Global Economy
Paul Knitter and Chandra Muzaffar (Editors)
Maryknoll, New York: Orbis, 2002 (193 pages)

Do the world’s religions have the capacity to overturn or re-direct global capitalism?
Should they? 

In this anthology, which puts these questions to all the major religions of the world,
the answer to the first is, “Probably not,” and the second is, “Probably so.” Focusing
on the vice of greed, it is agreed that the world’s religions are universally opposed to it.
Global capitalism, on the other hand, gives greed full rein.

Scholars from seven religious traditions tell us how their faith defines and responds
to greed. As one of them notes, “None of the world’s major religions has as its maxim:
‘Blessed are the greedy’” (Sallie McFague, 119). All religions in some way or another
“subvert” greed. They balance it with virtues, they master it, or they oppose it. Though
there may be many doctrinal differences among the religions, all religions seem to
unite around their concern for the poor, and they insist that true religion includes this
concern. Perhaps, the editor suggests, an ecumenism of practice might be in the offing.

Global capitalism seems, by contrast, to be based on greed. People seek more and
more goods, businesses seek more and more profits, and national borders are knocked
down so that international trade can bring all people into one global market. The effects
of this have been tremendous inequality. One citation showed, for example, that “A
total of 358 people own as much wealth as 2.5 billion people own together—nearly
half of the world’s population.” (Ameer Ali, 142). The world’s religions must chal-
lenge these inequities.

It may well be that the values lauded in the global marketplace are different from
those of the world’s religions. Thus, by challenging global capitalism at the point of
the vice of greed, the authors take up a worthwhile task. The Achilles’ heel of this vol-
ume, however, is that the central role of greed in capitalism is not thoroughly argued
even though it serves as a premise for these authors. Is greed the only, or necessarily

the main motivator in market economies? Is greed the same as the pursuit of profit?
The authors might have recurred to sociological studies that address these questions
and in so doing might have strengthened their case. 

Even so, the questions are worth asking: How much of what goes on in the market
is motivated by greed? What do the world’s religions have to say about it? Can the
world’s religions subvert greed and raise up other values in its place? While the world’s
religions may be incommensurable on doctrine, might they be united in their concern
for the poor? 

Many may be put off by the assumption that the veins of global capitalism bleed
greed. Those who can get past this and grant that the above questions need to be asked,
will be well-served by this little book that surveys the world’s religions on this issue. 

—Kent Van Til
Marquette University

Virtues and Practices in the Christian Tradition:
Christian Ethics After MacIntyre 
Nancey Murphy, Brad J. Kallenberg,
and Mark Thiessen Nation (Editors)
Notre Dame, Indiana: University of Notre Dame Press, 2003
(385 pages)

With the publication of After Virtue in 1981, Alasdair MacIntyre became established as
one of the leading and most controversial moral philosophers of our time. What set
him apart was the untimely character of his thought: Standing against regnant “univer-
salist” schools of ethics (e.g., Kantianism, utilitarianism), MacIntyre argued that all
ethical discourse is embedded in or arises from particular traditions of inquiry, includ-
ing the universalist schools themselves. What is more, MacIntyre argued that the most
compelling and coherent account of ethics remains the virtue ethics of the Aristotelian
tradition. Since After Virtue, MacIntyre’s thought has embraced Thomas Aquinas as an
even more coherent and synthetic moral thinker than Aristotle, and MacIntyre, himself,
has converted to Catholicism. 

Following MacIntyre, might there be seen to be a specifically Christian tradition of
ethics, one that is both distinct from universalist, secular systems and in fruitful dia-
logue with them? And what might such a tradition say to urgent moral issues in society
today? The editors of Virtues and Practices in the Christian Tradition have assembled
a fine collection of essays introducing the reader to the MacIntyrean method and
addressing these questions. 

Contributors are chiefly theologians, religious ethicists, and Scripture scholars, and
include the luminaries Stanley Hauerwas and John Howard Yoder. Essays by Protes-
tants, Catholics, and Jews are all notable for a focus on the communal character of
lived faith; there is a marked emphasis on how theological ethics must be considered
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as part of the phenomenon that is “the church.” The scholars agree with MacIntyre that
Christianity constitutes a tradition or traditions that are the context, school, and safe-
guards of virtuous practices. This approach contrasts sharply with the individualist tra-
jectory of much of Christian preaching and ethics in the twentieth century and may sig-
nal a promising move in scholarly, ecumenical dialogue.

Readers of this Journal will be engaged throughout by explicit and implicit cri-
tiques of the modern state. Students of MacIntyre view the modern state, with its secular-
universalist pretensions, as both morally and intellectually incoherent and destructive
of coherent ethical traditions (e.g., Hauerwas: “I do not believe we are citizens … in
this strange society in which we find ourselves”). From this vantage, modern notions
of liberty and equality are themselves corrosive. 

From the perspective of a commitment to a public philosophy or theology—one
that seeks to engage the modern world—the MacIntyrean approach appears disen-
gaged and ghettoizing, despite MacIntyre’s own claims that traditions can engage each
other and prove mutually clarifying. D. Stephen Long’s essay, “Christian Economy,” is
a case in point. Long identifies “the welfare state” and the “free market state” as dual
manifestations of modern politics, both of which serve the disintegration of community
life. He identifies genuine problems—for example, the decline of neighborhoods—but
tends to view these only as epiphenomena of systemic errors in welfarism and free-
market economics. A danger of broadly condemning modernity (a temptation for
MacIntyreans) is that modern problems are not seen as amenable to modern solutions.
Thus, a theologian such as Long cannot see as helpful, neighborhood-restoring move-
ments such as the new suburban “main streets,” or the intentional community-building
efforts of the New Urbanism. 

Especially worthy of note is an essay by Rabbi Michael Goldberg on business
ethics. Refreshingly free from anti-modern cant, the essay proposes that modern cor-
porations are communities characterized by their own ethical practices and are worthy
of respect and analysis. 

Also worthy of special note are essays by Rodney Clapp on the family and by Duke
University scholar Richard B. Hays on homosexuality and Christianity. Clapp argues
soundly that the phrase “family values” is contentless and ahistorical and that
Christianity offers resources for us to speak of and to foster, instead, “family virtues.”
And Hays’ subtle analysis of the traditional Christian stricture against homosexual
activity is particularly welcome in the wake of the 2003 Supreme Court decision in the
Lawrence case and the recent ordination of an openly gay Episcopal bishop in New
Hampshire.

Virtues and Practices in the Christian Tradition is suitable for the educated, gen-
eral reader and is recommended for those interested in the important renaissance of
virtue ethics.

—Todd R. Flanders
Providence Academy, Plymouth, Minnesota

The Making of Liberal Theology:
Idealism, Realism, and Modernity, 1900–1950
Gary Dorrien
Louisville, Kentucky: Westminster/John Knox, 2003 (666 pages)

Monumental, encyclopedic, breathtaking—these are words that come to mind for
starters when considering Gary Dorrien’s achievement in his three-volume history of
liberal Protestant theology in the United States. In fact, that anyone else would try to
write almost two thousand pages of small type about theology (whether liberal or con-
servative) is hard to imagine—not because Dorrien is naïve but because few historians
exhibit his energy and resourcefulness. And this brings to mind another word that is
applicable to Dorrien’s project: “ironic.”

For the last half-century, religious historians, previously confined to seminaries and
divinity schools where the training of pastors was the first order of business, have been
doing their best to produce scholarship acceptable to university departments of religion
or history where research and graduate students occupy a high priority. During that
time, religious historians, accordingly, moved away from the study of churches and
denominations, an area of inquiry that plausibly involved theology, to examine the
influence of religion on culture and society. Hence, they effected the change from
church history to religious history.

What is more, Dorrien’s study of liberal Protestant theology has little support in the
United States from the field of historical theology, an area of study that examines for-
mal theological reflection in a fashion similar to that of intellectual history. Although
European universities sustain any number of important chairs of historical theology,
the best that universities in the United States can do is to field the hodge-podge of
appointments that comprise a religion department. For scope, subject matter, and
method, Dorrien’s series stands out like an odd thumb; it is such a welcome addition to
the field that the word sore hardly applies.

The volume under review is the middle one of the series. In the first, The Making
of American Liberal Theology: Imagining Progressive Religion, 1805–1900 (2001),
Dorrien traces the emergence of a liberal theology from Unitarians such as William
Ellery Channing and Theodore Parker to doctrinal looseness among such New England
Congregationalists as Horace Bushnell and Henry Ward Beecher. In this second vol-
ume, Idealism, Realism, and Modernity, Dorrien carries the narrative into the twentieth
century and through the era of so-called neo-orthodox theology, which, the author
thinks, is better termed neo-liberal (more below).

A list of those figures treated in this book, though tedious because so many are
obscure even to ministers and members of the mainline churches, shows just how com-
prehensive and ambitious Dorrien’s project is: William Adams Brown, William Newton
Clarke, Henry Churchill King, Charles Clayton Morrison, Walter Rauschenbusch, Vida
Scudder, George Burman Foster, Shailer Mathews, Shirley Jackson Case, Edward Scrib-
ner Ames, Douglas Clyde Macintosh, Gerald Birney Smith, Henry Nelson Wieman,
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